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Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.
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01 Chapter 1 

Verses 1-20
Christian Love

1 Timothy 1:5
It is quite a popular thing to glorify love. A great many people say, "Love is the one thing needful; what does it matter what a man believes, or where he worships, so long as he loves God and his brother man?" Well, that seems to be going a good deal too far the other way. It is quite true love is most precious, but it is not the only precious thing, and there are plenty of texts telling us that the truth is also a most precious thing. If religion has its emotional side, it has no less its intellectual and its practical side. Guard against the mistake of making love everything. Yet, if love be not everything, it is a great deal. The Bible speaks of love to God and love to man; and there are terribly high standards of love given us. To love the Lord thy God with all thy heart and thy neighbour as thyself is a sufficiently high standard to daunt any one; and we can fancy many a plain, sensible, honest man saying, "Impossible; no one can reach that height". Yes, it is nearly impossible; but not quite I have read of holy men and women who have seemed to love God with all their hearts. What do you think of Father Damien, who, knowing perfectly well what it meant, went and lived in Leper Island, till he took the complaint and died? I could name men of high promise and prospects in this world who have, for pure love, given up all to live and labour among the poor and outcasts. Such characters may be rare, but they are not impossible; but, even were they rarer, remember there is God"s ideal given us. The standard is high, that we all may have something to work up to. No one can rightly complain of love being unpractical; "love is the fulfilling of the law". If we love God with all our hearts, we shall certainly do all we can to please and obey Him; and if we love our neighbour as ourselves, we shall certainly never injure or wrong him. Moreover, God asks for love; He makes it a part, a large part, of religion; and certainly a religion without love would be a terribly dry, cold, dreary sort of thing.

St. Paul tells us there are three sources of the true and blessed love which God asks for.

1. It must flow out of "a pure heart". 

2. Love must issue out of "a good conscience". 

3. Love is the outgrowth of "faith unfeigned". 

Faith is the power in the soul which makes real the unseen, which lives for another world; it is the realising faculty. Surely this faith in the unseen lies at the root of all religion. But it must be "unfeigned". It must be real—no mere words, no mere profession. It must set the soul in the presence of God. Above all it must make real to the soul the living Saviour. It must be faith in Jesus Christ. It must realise Him as the Atonement for sin, as the example of the Perfect Prayer of Manasseh , as the living Intercessor. Faith shows us One infinitely lovable, and the sight kindles love "We love Him, because He first loved us." It is thus that faith worketh by love. Well may we take up the anxious cry, "Lord, I believe; help Thou mine unbelief!

—Bishop Walsham How.
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The Gospel of the Glory

1 Timothy 1:11
We define the Gospel as "good news," and the etymology Isaiah , doubtless, correct. But "good news" of whom and of what? We must get a larger definition in the sweep of this word "glory".

I. The Source of the Gospel.—It is certainly the most wonderful thing on earth and the most fascinating. I compare it with the other religions, and, while they are silent, it tells me things about God which I long to know—things which answer and satisfy the clamorous voices within. Paul says the source of the Gospel is the "blessed God". God! Then that is to claim a supernatural origin for the Gospel. Precisely. God alone can account for the Christian ethic. The effects in human character are supernatural, and as the effect must partake of the nature of its cause, the cause must be supernatural. The Christian Gospel was not born on earth of flesh and of blood, but in heaven of spirit and of life. There are many religions, and they are all the evolutions of man; but there is only one Gospel, and it is the speech of God in Christ. The proof of its Divine origin lies in its perfect adaptation to the complex life of man. The Gospel is more than a "body of truth"—it is a spirit, a life.

II. The Nature of the Gospel.—The "glory of the blessed God" is the goodness of His Fatherhood, and the Gospel is the showing of such a Father. Its glory lies in the new face of God—the goodness of the Father—which it reveals. The essential feature of the Gospel is the Fatherhood of God. It includes, and it makes possible, all the facts and the truths of historic Christianity.

III. The Medium of the Gospel.—Christ was the medium for the showing of the Father to us. Now in this lies the fascination of the Gospel—in a person. The other religions are all ethical frames; but the "Gospel of the glory" puts a face into the frame, and it is Jesus—the face of God revealed! The personality of Christ is the portrait of God. "I have swept the heavens with my telescope, and have not seen God!" said Lalande. Precisely. Because he was looking only for stars; he saw what he searched for.

The face is the face of God in Christ, and "blessed are the eyes that see". If you have the Christ you have the Father, and everything in God becomes your property.

—J. Oates, The Sorrow of God, p28.

The Happiness of God

1 Timothy 1:2
We all recognise that God is "blessed," as being the object of praise and adoration; but He is more than this, for Paul means that God is the Possessor of personal happiness, just as truly as of Wisdom of Solomon , power, and love. Nothing is more likely to inspire us with hope than the knowledge of this fact—that our God is infinitely happy, and longs that all His creatures should be happy too. Such a Gospel can be found nowhere else.

I. Let us inquire where through Scripture, or apart from it, we are to find revelations of the inmost character of the God we adore? Surely not in the material world, however magnificent its splendour and resistless its forces, but in Prayer of Manasseh , and most clearly of all in the Divine Man. It is a false theology which would lead us to forget that to a certain extent, and in some respects, we bear a likeness to God. Hence what we know of ourselves gives us conceptions of Him which are true as far as they go; although beyond these there are heights of happiness and depths of love in the Infinite nature, which must remain utterly out of our reach. "The Gospel of the glory of the happy God is in Jesus Christ."

II. Let us try to discover wherein this Divine happiness consists. What makes our happiness fitful and transient can never limit the bliss of Him whom we adore. (1) For example, we are often troubled by our ignorance. We are liable to mistakes, and are perplexed by uncertainty. But the happy God is "clothed with light as with a garment," invested with the radiance of perfect knowledge. (2) Remember how our happiness is marred by inability to do what we gladly would; but what do we read of Him? "He works all things according to the counsel of His own will." (3) But the happiness of God consists not only in perfect knowledge, and tireless, faultless activity, but also, and chiefly in this, that He is absolutely good; as our Lord reminded us when He said to the young ruler, "there is none good but One, that is God".

III. But, it may be asked, What has all this to do with us? The revelation we have here is not of a God lapped in ease, serenely contemplating from afar the struggles and sorrows of His creatures, but of God in Christ reconciling the world unto Himself, redeeming it from sin and misery at an infinite cost. Himself supremely happy, because supremely good, He seeks and strives to make us good, that we may be happy too. Sin is the one thing in the universe which affects the happiness of God, and it is this fact which makes credible to some of us the intervention of God to deliver us from it, as seen in the Incarnation, the Atonement, the Resurrection, and the Ascension of our Lord Jesus Christ

—A. Rowland, The Burdens of Life, p21.
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Injurious

1 Timothy 1:13
There is something subtler than blasphemy, less vulgar than persecution; there is injuriousness. This is true of all things.

I. There are quiet, simple-looking, innocent-looking things that are the instruments of death. Some of them are in a bottle, in a very small bottle, in a bottle with a label, in an almost ornamental bottle; but there is death in every drain the bottle holds. These poisons do not kill by axe and fire and vulgar block and chain; these destroyers are very quiet, they are dumb destroyers; the sting has no voice—only death. About these things who cares? What we care about is the blasphemy, the persecutor, the wild man who can only understand the gospel of a strait-jacket; there we could get up a demonstration a million and a half strong, if due time for advertisement were given. But who will get up a demonstration against injuriousness, about these quiet little globules in the spiritual or moral bottle? Why, the globules would be astounded if they heard that there was to be a great demonstration against them—spicules, globules, atoms, nothings. But they are doing more deadly work in the world than soldiers can do.

II. "Injurious." This is true not only of things, but, secondly, it is true of habits. You understand something of the action of the imperceptible?—understand it more. We read in the prophet that grey hairs are here and there upon him, and he knoweth it not There is an imperceptible decay. Sometimes the old man stretches himself to his full inches, and says, "I am as strong as ever". He does not see his own occasional stoop. Who ever saw really and truly his own stoop? Other men see it, and yet, whilst the stooping, kindly old friend says, "I feel in back and in limb and in brain just as strong as I ever was," his friends simply turn round and look somewhere else. This is a great gift, and is well meant The young are also subject to this form of injuriousness when they are told, as they always are told by the devil, that there is no harm in it; I can show you the very pick and cream of the land who all do this; there is really no harm; you can have enjoyment, you can spend a very joyous hour, and I will defy the acutest dialectician to prove that there is the slightest harm in this thing: now you try it for yourself and see if my words be not true.

III. This is illustrated, in the third place, by social influences. There are injurious persons about all the time, and they nearly all go to church, and complain of the singing if it is not loud enough to give them an opportunity of showing that they cannot sing. The Apostle called such people, in another passage, "backbiters". They never swear; that would be too large an order to make upon their energy; but they can do a world of mischief by dodging behind the back.

IV. Let us beware of mean sins, of spreading social contagion. What but the Gospel can get at that sort of iniquity? You could make a programme of six pages for getting clear of drunkenness and swearing and uncleanness and gambling, but you never have yet produced a programme for getting clear of these inner and apparently smaller things. I have never seen a programme for cleansing the soul, except in the New Testament

—Joseph Parker, City Temple Pulpit, vol. IV. p21.
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Salvation for the Chief of Sinners

1 Timothy 1:15
Paul had passed through and lived his own keen and intense human life in them: he had been a point of refuge in the last resort for many a heart-broken and paralysed sinner; creatures with scarce a remnant of human nature discernible in them had come to him and told him their sins, and had shown him in their hopeless soul, their weakened mind, their scarcely living body, the greatness of their sins, and yet he looks at them all and says, "Sinners, of whom I am chief.

I. What does Paul mean? If it is neither a mere form of speech he uses, nor the utterance of ignorance; if he neither thought it proper to assume a "graceful humility," nor spoke in ignorance of the ordinary sins of men, what did he mean? If in good faith he judged himself to be a greater dinner than any of those foul wretches he had seen in Corinth or in Rome, on what did he ground this judgment? Now, it is a commonplace of religion that in proportion as a man is himself good, he is quick and severe in dealing with his own unrighteousness, and charitable towards other men; admitting all conceivable apology for them, "hoping all things, believing all things "in their exculpation, but condemning himself without a hearing. And this fact, in the first place, must be taken into account in explaining Paul"s words. His own sins were his immediate concern, on them the weight of God"s law had first manifested itself in his conscience; and in connection with them, and not with the sins of other men, had God"s holiness first revealed to him its reality, its penetrative truth, its power, its relation to human life.

II. To all persons, then, who feel that theirs has been a very shameful career; to all who have taken so little interest in Christ that they cannot conceive what interest He can have in them; to all who know that they are not the kind of people that do much good in the world; to all who are ashamed to hope for much, or to claim boldly to be heirs of God, and attempt a thoroughly Christian life; to all conscious of great sin, Paul says, "The grace that saved me is sufficient for you". Your sins are great, greater than you think, but not greater than Paul"s. More polluting to the character, more debasing, more selfish and silly, they may be; but certainly not greater in the sense of needing more grace and love in Christ to pardon them. You may have tried every kind of sin that was open to you; you may have yielded to every form of self-indulgence that ever tempted you; you may have continued in shameful sin long after you knew something of God"s nearness to you, and love for you; you may have carried your sin far on with you into a would-be Christian life, and mixed in your own soul things holy and profane, Christ"s purity and your own impurity, until you are horrified at yourself, and cannot but think that exceptional punishment must fall upon you; but Paul says, and says truly, that you have not sinned as he sinned, and that as he found mercy so may you.

III. To those who have believed on Christ, a very serious difficulty may have arisen about the manner in which this salvation is practically effected. You have believed, you say, for ten or twenty years, and you seem to be yet as much a sinner as ever. It is replied that this is your own fault, that you must remember very many occasions on which, so far from watching against temptation you have courted sin. Well, but, you answer, it was for this very reason I gave myself to Christ, that this instability of mine might be obviated. I knew I could not keep myself from sin, and therefore I gave myself to Him, expecting that He would save me, and it seems I am little better than if I had been in my own hands. If there is any meaning in being saved by another, any reality in this salvation from sin by Christ, must it not mean that He secures that those who believe in Him be not left to themselves? If Christ does not secure that I pray, that I entertain holy thoughts and dispositions, that I watch against temptation; if, in short. He does not take me wholly into His hand, with all my sin, and save me from my own carelessness and folly, can I in any real sense call Him my Saviour?

Every man is conscious that it does in quite a true sense depend on himself whether he become holy or no; not on himself alone, but none the less on himself. And were Christ to give us such help as should not only move and support, but quite supersede our own efforts, He would thereby destroy and not save us; He would keep us for ever weak. And because He truly saves us, He inspires us to work out our own salvation. He might interfere more manifestly in our life, He might take us in His arms at a rough or slippery place, and we might thus arrive cleaner and fresher, but certainly weaker, at our destination. The aid He gives is like life itself, deep and hidden, but the spring of all else; not superseding, but giving energy to all our own feelings and actings.

—Marcus Dods, Christ and Prayer of Manasseh , p176.

The Faithful Saying

1 Timothy 1:15
I. Why did St Paul call himself the chief of sinners? It is a mere truism to say that the success of a religion depends to a large extent upon the personal veracity and goodness of its founders. Now, St. Paul was practically the founder of Christianity over a large area of the heathen world. It was he who had told them almost everything they knew of Christ. And he frequently declared that he himself was the style of man a Christian ought to be "Be ye followers of me," he said, "as I also am of Christ." How, then, were they to understand him when he asserted himself to be the chief of sinners? What did he really mean? The truth is that St Paul had a very rare and exceptional insight into his own heart, and also into the nature of sin. He knew how terrible were the passions that once strove in his own heart, and still slumbered there. And above all his bright vision of the holiness of God, his sublime conception of Christ"s purity, threw a white light that beat upon his sin and exposed its every line and feature, and movement. And so Paul the aged, the Apostle of Jesus Christ, still stood, at the end of his warfare, chief of sinners in his own esteem.

II. Let us consider now why St. Paul appended this remark about himself to the statement in the verse The drift of the passage leads us to believe that he meant it to confirm the faithfulness of the saying. It was equivalent to putting his subscription at the foot of it, as one who endorsed it or attested its truth. In proof of the assertion that Christ Jesus had come into the world to save sinners, he appealed to his own case as specially to the point I should say that the most desperate man is he who is neither careless, nor a profligate, nor a formalist, but one who, earnest and correct in conduct, is conscientiously attached to a false or defective creed and bent enthusiastically on pushing its claims. Was not St Paul very much such a character as this? Christ saved the man who of all men in the world seemed the least likely, and the most difficult, to be saved.

III. We come now to the statement that Christ Jesus came into the world to save sinners. Sinners were the object of His mission, and sinners without any distinction. He makes the same offer, and promises to do the same thing, for every one of us—that thing being to save us. Christ saves us by enabling us to beat our sin in fair fight, by making us so strong and hopeful that whereas before we were overrun at its pleasure, and carried captive at its chariot wheels, now we stand up against it, and bruise Satan under our feet.

—C. Moinet, The Great Alternative and other Sermons, p35.

The Divine Source of Redemption

1 Timothy 1:15
"Christ Jesus came into the world." The salvation of man—that Isaiah , his deliverance from the debasing element, the destroying element—is from above; it is directly Divine and supernatural.

I. Man cannot save himself. God never does anything for us that we can do for ourselves. What we are capable of doing God leaves us to do, although we may serve a long apprenticeship of thought and suffering before we attain the necessary proficiency. But we could not save ourselves, and therefore God has stepped in to deliver us by a mighty act of extraordinary grace. The Incarnation was the stoop of God to do for mankind what it could not do for itself.

II. There is no power of redemption within the race. In the street we see an acrobat stand upright, another instantly leaps upon his shoulders, another on his, perhaps a fourth mounts higher still on the human ladder, and one might think that they meant to scale the heavens; but this kind of thing comes to an end long before they touch the morning star. Some think that a similar trick may be tried in another sphere, and accomplish the elevation of the race. The schoolmaster is to mount the sturdy shoulders of the tradesman, the politician is to support himself on both, the scientist is to carry upward the imposing column, and lastly the aesthete must crown it with his light, graceful figure, and together they will raise society into the seventh heaven of perfection. But these admirable combinations go no further in the moral world than they do in physics. If society is to be lifted to high levels, it will be by a hand out of heaven.

III. There is no law of salvation operative in the world. The fact that Christ came into the world proves that there is no natural redemption. Whenever men are saved it is by the intervention of superior strength and goodness. (1) It is so with the individual sinner. He is helpless, often painfully helpless, until directed, encouraged, and assisted by noble friends. (2) It is the same with the debased classes: if they are saved, help must come from without. (3) It is the same with fallen nations—they never raise themselves. The higher nations must save the lapsed nations. (4) It is the same with the race. The salvation of humanity depended upon a superior Power coming to its rescue and working out its redemption.

—W. L. Watkinson, The Ashes of Roses, p15.

A Faithful Saying

1 Timothy 1:15
Here is a wonderful saying. No such wonderful saying was ever heard in the world before or since. The Jew was willing to believe that the God of Israel could admit into His High Presence the holy men to whom He had entrusted some great enterprise, and who had proved themselves worthy of such great honour. The Greeks believed that for the gifted and the great, for splendid heroes who had wrought prodigies of valour in the battlefield or in the games, the gods might stoop to give some token of their favour and protection. But that God should care so much for men who have slighted Him—and forgotten Him, and insulted Him, and rebelled against Him! To the Greeks such an idea was a folly, to the Jews an offence. Yet still more wonderful was the saying—that the Son of God should come down as a Prayer of Manasseh , taking upon Him not only our nature but our curse—the awful load of the world"s sin; and that He should bear for us all shame and agony! Surely it is the most wonderful saying that the world ever heard, so wonderful that it could only have come down from heaven.

I. Experience has proved it a faithful saying. There is nothing in the world today that has such testimonies to commend it as this Gospel of our salvation.

II. If this is a faithful saying, then there are three things that do greatly concern us every one. (1) If Jesus Christ has come into the world to save us, then we must be in great danger. (2) Then surely none but Jesus Christ can save me. (3) Then he has come to save me.

—M. G. Pearse, The Preacher"s Magazine, vol. xi. p354

1 Timothy 1:15
I don"t think one talks of things that are absolutely part of one. "This is a true saying, and worthy of all men to be received, that Christ Jesus came into the world to save sinners." Does my heart beat? Do I put one foot in front of another as I walk? I don"t talk to you about these things. I suppose—yes, I suppose that is why I never talked to you about the other. Just because it is so natural to me.

—E. F. Benson, Paul (ch. xix.).
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Christian Crusaders

1 Timothy 1:19
In this chapter we are privileged to gaze upon the early stages in the making of a young crusader. The veteran soldier is giving a commission to a young and brave recruit.

I. Let us first look at the nature of the crusade. "The end of the commandment, which is love." And so that is the purpose of the commission, the coronation and enshrinement of love in the hearts of men. But of what kind of love does the Apostle speak? It is "love out of a pure heart, and a good conscience, and faith unfeigned". The words remind me of the River Leven, which empties its waters on the northern shores of Morecambe Bay. If we trace it back from the open sea we shall come to Lake Windermere, and then Rydal Water, and then Grasmere, and then away up to the springs, and to the mists on the hills. And here is the river of love, and if we trace it back we shall find it flowing through a pure heart, and further back through a good conscience, and further back through faith unfeigned, and away to the high hills of the eternal God.

II. And who are to be the crusaders? Look at the young fellow before us. The Divine hand had been placed upon him in mystic ordination. And this, not because he was an exception, but because he was the type. Prophecies have gone before on all of us, Who are they who are outside the circle of vocation? Everybody is called to the holy warfare.

III. And what is to be the crusader"s equipment? (1) "Holding faith." And what is faith? Faith is loyalty to a hero, and Christian faith is loyalty to the Christ That kind of faith not only substantiates the eternal but appropriates it. (2) "And a good conscience." I am to fight with a clean, sweet life. What is the use of fighting with anything else? What quality of cleaning can we do with a dirty duster? If I myself am impure I shall lose the perception of the crusade.

IV. But my text points out a peril which besets the crusader, to which we shall do well to pay heed. (1) The Apostle warns his young companion that the thrusting aside of a good conscience would make shipwreck of the faith. (2) And it is not only that a defiled conscience paralyses the faith; it works most palpable ravages upon the temperament We lose the fine mood of chivalry, and we become impatient, and irritable, and unfitted for noble crusades.

—J. H. Jowett, British Congregationalist, 3September, 1908 , p202.
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02 Chapter 2 
Verses 1-15
1 Timothy 2:1
St. Paul says somewhere, "I exhort that first of all prayers... be made for all men". Few souls are capable of that wide and deep prayer which embraces the interests of all the earth and all the Church of God. We limit ourselves too much; we look at our own concerns too closely; souls remain as it were folded back upon themselves, saddened by the monotonous view of their own imperfections and discouraged by their weakness. We must know sometimes how to shut our eyes to ourselves, to lose ourselves from sight, to forsake the sad and wearisome care for our own interests, to look higher and farther, to see God"s work in the world and to pray for the coming of His kingdom.

—Lettres de l"Abbé Perreyve, p393.
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1 Timothy 2:2
The duty of princes is not to save souls but to preserve peace.

—Thomasius.

1 Timothy 2:2
"In Church today," Dr. Arnold writes from Paris, in1827 , "there was a prayer for the king and the royal family of France, but they were prayed for simply in their personal capacity, and not as the rulers of a great nation, nor was there any prayer for the French people. St Paul"s exhortation is to pray, not for kings, and their families, but for kings and all who are in authority, "that we may lead a peaceable life in all godliness and honesty". So for ever is this most pure command corrupted by servility and courtliness." See further J. A. Froude"s Bunyan ("English Men of Letters"), pp88 , 89.

References.—II:2.—Expositor (5th Series), vol. vii. p459. II:3 , 4.—R. F. Horton, Christian World Pulpit, vol. lvii. p312. Spurgeon, Sermons, vol. xxvi. No1516. II:4.—W. H. Harwood, Christian World Pulpit, vol. xlv. p294. J. Vaughan, Fifty Sermons (9th Series), p205. J. Keble, Sermons for Easter to Ascension Day, p171.

The Man Who Is Best Worth Talking About

1 Timothy 2:5
There is surely nothing in the world so well worth thinking of as this Man; and most of us believe that there will be nothing in the future world so well worth looking at as His face. He is the only human form on which the thoughts can dwell and the eyes can gaze for ever without growing weary.

I. This Man is our religion. If you want to find out what Christianity is in its simplest and largest meaning, you have only to find out what this Man said and did and was. A Christian is one who believes thoroughly in the Man Christ Jesus, who makes this Man Christ Jesus the Master of his thoughts, the guide of his actions, the judge of his daily life, who loves and obeys and adores this Man above everything else, and who tries in his own poor way to make his own life a little like that of his Master. There is no definition of a Christian which will bear examination except that.

II. I would remind you that it was the simple unadorned manhood of this Man that makes Him beautiful and worth looking at The Man Himself, and not His belongings. When we are speaking of the great ones of the earth, we say, Look at his throne, his elevated position, his noble birth, his splendid surroundings, palace, servants, wealth, or his gifts, talents, and genius. But when we are speaking of Jesus, we say, Look at the Man. He needs no setting off, no gilded framework. He had nothing but His own sweet goodness to win for Him the reverence of the world. And it teaches us all this lesson, that goodness and qualities of heart are the only really beautiful things in the world.

III. He brings the great unseen God down to us, and makes the unseen, far-off God near. For truly no man could have lived a life like that if He had been only man. In His face is a glass, through which we see Him who governs all things—the great eternal Father. It is our only way of learning what God is like. For no mortal man has ever seen Him. Where is He and what is He like, we say? and there is no clear answer but this: "The Man Christ Jesus". All that we know of God is there, and it is all we need to know.

IV. I would point you to this Prayer of Manasseh , because the thought of Him and the sight of Him give us hope and promise concerning ourselves. His manhood lifts our own nature up—our own nature. It proves that we have something in us akin to the Divine; something that can become Godlike. By the help of God we can each become in a measure Christlike, and therefore Godlike. Now that is what makes it so stimulating to look at this Man.

—J. G. Greenhough, The Cross and the Dice-Box, p177.

References.—II:5.—W. M. Sinclair, Christian World Pulpit, vol. xliv. p17. Bishop Gore, ibid. vol. xlix. p257. T. F. Crosse, Sermons (2Series), p64. H. Allen, Penny Pulpit, No1558 , p93. Expositor (5th Series), vol. iv. p257.

1 Timothy 2:5-6
"For there is one God" (a Mohammedan could go thus far: but the Christian confession is completed by the further testimony), "one mediator also between God and men, Himself Prayer of Manasseh , Christ Jesus, who gave Himself a ransom for all." This might serve as a text for a sermon upon the exclusiveness of Jesus Christ. Dr. Theodor Kaftan has published an address, in the fourth series of the Biblischen Zeit- und Streitfragen (1908), which discusses it in this light. All truth, as he points out, is exclusive. If there is one correct method in an inquiry, it is mistaken kindness to talk as though the question of method were still debatable. The man who knows the true road to knowledge in any province, will not amiably let beginners try vain experiments along lines of their own, to the inevitable and sometimes irreparable loss of time and money. He will insist upon attention to the proper method. Dr. Kaftan applies this to the modern attitude towards comparative religion. "Nowadays, "religions" not religion is the clue: or, to put it otherwise, "religion" not "the religion". The claim of Christianity to be the religion—a claim based on this very fact that there is but one mediator between God and man—this claim is felt by many to be an unjustifiable reflection upon all other religions, and a highly suspicious isolation of the Christian religion." As he proceeds to show, it is in reality neither. One can recognise with perfect sympathy and gratitude the moral and religious aspirations voiced outside Christianity. One can and one must; for Christianity is no partisan religion, nor does it lie outside all historical relations to the other movements of religion among men. But it is exclusive none the less, inasmuch as Jesus Christ for the first time made fellowship between God and man a reality; through the knowledge of God, which he revealed, this fellowship became possible, and through the reign of God, which he incorporated, it is perfected. The pre-eminent and distinctive place of Jesus Christ must be conserved. "To allow Him to fall into the background in the religious life of the soul; to let Him disappear, as it were, behind God; to seek in this direction the solution of our Christological difficulties—is practically the same as if we were to recognise that the purity and soundness of our bodily condition lay in as anaemic a condition as possible." The one God implies one mediator.

—James Moffatt.

References.—II:5 , 6.—W. M. Clow, The Cross in Christian Experience, p101. II:6.—Expositor (4th Series), vol. v. p434. II:7.—Ibid. (6th Series), vol. viii. p235. II:8.—Lyman Abbott, Christian World Pulpit, vol. lvi. p49. M. G. Glazebrook, Prospice, p164. G. C. Lorimer, Christian World Pulpit, vol. liv. p259. A. Maclaren, Expositions of Holy Scripture—Timothy, p353. II:20. —Expositor (6th Series), vol. i. p2111115.—Ibid. vol. vii. p275.

03 Chapter 3 
Verses 1-16
Modern Snares

1 Timothy 3:7
I. The snares are always about our feet. They vary in their guise, but their purpose remains unchanged. I want to look at a few of the perils which thus beset the youth of our modern life. (1) There is the snare of materialism. I speak of it not as a theory, but as a life. In Watts" "Mammon" there is a great pompous figure in heavy scarlet and gold. His face is fat and sightless. Brutal hands and feet are resting carelessly on the Godlike figures of the young. The bloated materialistic presence has the ears of an ass, indicating that he is powerful but imbecile. That is the materialistic life, the worship of naked gain, the pursuit of carnal power, and the unconsidered crushing of all the ethereal elements in our richly dowered being. It is one of the most insidious snares of the devil in our time. (2) And there is the snare of cynicism. In our childhood we live and move in an atmosphere of happy confidence and trust. But this is how the cynic is made. First of all, we discover our own duplicity. There comes a momentous day when I discover that I am putting in the shop window of my life goods of a different quality from what I keep in my warehouse. It dawns upon me that I am leading a double life, that appearances say one thing when the reality is quite another. And then I begin to wonder if others are the same. I read myself into them, and at last I discover a man in some duplicity. Now a double discovery of this kind is apt to embitter a Prayer of Manasseh , and he becomes a cynic. The man who fosters the cynical spirit converts his world into a charnel house. It is the very opposite of the Christian spirit. "Don"t bark against the bad, but chant the beauty of the good." (3) And there is the snare of superficialism. There is the peril of moving and abiding upon the superficies, of being contented with the surface waters, the shallow but by no means crystal pools which lie here and there in the common ways.

II. How can we be lifted above these modern perils? (1) Seek height of fellowship, and begin with the highest of the heights, even with the Lord Himself. (2) Seek the fellowship of the saints. If you cannot find them in actual life, then seek their companionship in noble books. (3) Seek breadth of outlook. Read the best books. Take notes of the best books, and incarnate their best teachings. (4) Seek depths of noble service. The indolent are never safe.

—J. H. Jowett, The British Congregationalist, p228.

References.—III:9.—Bishop Bickersteth, Sermons, p33. Expositor (5th Series), vol. ii. p168. III:13.—C. Parsons Reichel, Sermons, p382. Expositor (4th Series), vol. v. p184. III:14-16.—H. S. Holland, Christian World Pulpit, vol. lvii. p72. III:15.—Spurgeon, Sermons, vol. vii. No393. Bishop Jayne, Christian World Pulpit, vol. lii. p369. F. W. Farrar, ibid. vol. liv. p247. J. B. Mozley, University Sermons, p332. Spurgeon, Sermons, vol. xxiv. No1436. W. J. Hills, Sermons and Addresses, p1. H. Allen, Penny Pulpit, No1611 , p287. S. Baring-Gould, Village Preaching for a Year (2Series), vol. i. p17.

God Made Visible

1 Timothy 3:16
We are taught that there is a great scheme of providence at work round about us. It is a very mysterious providence; if you look at it in the wrong light, it is so mysterious as to be painful and destructive in its expression and energy. If I would study the providence of God, I would read all that Jesus Christ did. What shall I get from such a perusal of His record? A clear vision of what at present is regarded as the invisible providence. We talk about a providence within a providence; we speak thus almost atheistically. The providence of God is as plain as the sunlight, as beautiful as the summer landscape. How can we approach it? By studying Jesus Christ; the daily life of Christ was the daily life of God. Then why tear the clouds asunder to see some at present invisible providence? It is needless, it may soon become impious. We need not batter the cloud-door, and say, Admit us to see the machinery of the universe. No need of that; read the life of Jesus Christ, and you will see what God is doing, what God can do, and what God has been doing all the undated and uncalendared ages.

This brings the matter very closely to us. The kingdom of God is amongst us, the kingdom of God is within you. Why stretch your necks to see something beyond the horizon when God Himself is standing in your midst and manifesting Himself in your own flesh? Then we will study Jesus, and see what He thought about the people and about life, and how He sought comfort for all the persons that trusted to Him, how He made the orchards grow and the wheat-fields and the vineyards and the yards of olives. That is right; now you are becoming religious.

I. How does God Deal with the Poor?—Ask Jesus. What does Jesus say? He says to His disciples when they mention the necessities of the people to Him, Give ye them to eat. Yet we are the men who want to know what God does for the poor in His providence! He gives to me that I may give to the man sitting next me. He has made the man sitting next me rich in gold that he may hand some of it over to me He sets up the great doctrine of mutual interdependence; not the bastard socialism of a card-up-the-sleeve with which some swindler may seek to win the game, but the true socialism and masonry of brotherhood. That is too simple a plan for many persons; they like something more intricate, something that needs to be explained in long and resounding words; whereas God in Christ says to every man who has a loaf, Give some of it to the man who has no bread; I gave you the loaf, not that you might keep it, but that you might distribute it, and I have so arranged the economy of life that distribution is multiplication, and that whoso gives the bread most freely will be surprised at the last to find that he had more to end with than he had to begin with.

II. What does the Invisible and Unthinkable God do in the Matter of the Prodigality and Sinfulness of the World?—Read Jesus Christ"s life and you will get the answer at once. What is God"s plan about a lapsed and ruined world? "The Son of man is come to seek and to save that which is lost." That is what God is doing all the time; He is seeking and saving the lost; He is keeping the door of His own heart open that the very least and worst of His children may enter in and be saved. We have a pleading God, a self-humbling God, a God we keep standing out in the dews of the midnight and amid all its boisterous winds; and we are asking profound or foolish questions about God"s method of dealing with the world He made and loved and redeemed. III. What is God"s Method of Judgment?—We read of a great white throne, we read of a day of final audit and trial. We need not wonder about that; Jesus Christ has gone through the whole process; if we study Him we know all about it; and the day of judgment may be no longer than one flash of light, than the twinkling of an eye. What is God"s plan of judgment as shown by Jesus Christ? He said, Where much is given much will be required; where little is given little will be expected. Where there is poverty and difficulty about doing certain things, yet there sounds this sweet music, She hath done what she could. Let us go to Jesus when we would know about God. Let us study His example when we would apprehend somewhat of Divine metaphysics. With Christ at hand no man need be at a loss for God.

—Joseph Parker, City Temple Pulpit, vol. II. p137.

References.—III:16.—Spurgeon, Sermons, vol. xiii. No786. Lyman Abbott, Christian World Pulpit, vol. xlvii. p75. Spurgeon, Sermons, vol. xviii. No1087. T. Arnold, Sermons, vol. ii. p70. S. Bentley, Parish Sermons, p1. E. A. Bray, Sermons, vol. ii. p296. O. Bronson, Sermons, p48. Expositor (5th Series), vol. vi. pp151 , 330 , 380; ibid. vol. vii. p297; ibid. (6th Series), vol. iv. p153; ibid. vol. xii. p105. III:17.—Ibid. vol. ii. p378. IV:1.—Ibid. p296. IV:1-5.—Ibid. vol. xii. p182.

04 Chapter 4 
Verses 1-16
1 Timothy 4:2
It is not the suffering, and mutilation, and death of man"s body that most needs to be diminished—it is the mutilation and death of his soul. Not the Red Cross is needed, but the simple Cross of Christ to destroy falsehood and deception.

—Tolstoy (preface to Sevastopol).

References.—IV:3.—Expositor (7th Series), vol. vi. p177. IV:6.—Ibid. (5th Series), vol. i. p337. IV:7.—W. J. Hocking, Christian World Pulpit, vol. xliv. p187. A. Maclaren, Expositions of Holy Scripture—Timothy, p361. IV:7 , 8.—C. J. Ridgeway, Christian World Pulpit, vol. xlvi p403.

The Promise of the Life Which Is to Come

1 Timothy 4:8
St. Paul assumes that there is a life to come; and he asserts that, of this life, godliness has the "promise". In other words, men live after they die; and the life after death depends upon the life before death. No living man is in a position to say that, when we die, we have done with the life that now Isaiah , and that there is no life of any sort to come. And be it borne in mind that the life which is to come is not starting anew; it is simply going on. It is not a second life begun; it is the first life continued. There is a life which is to come; that life is bound to come; and of it, godliness has the promise.

I. This promise is twofold; and in two places we read it (1) In the letter of Holy Scripture, Romans 2:7 : "To them who by patient continuance in welldoing, seek for glory and honour and immortality," God will give "eternal life". In plain words, God has made eternal life to follow loving obedience. (2) We read the promise, not only in the letter of Holy Scripture, but in the spirit of vital godliness. Evangelical religion is an earnest and pledge of the blessedness of the life which is to come, because it actually consists in that life already begun in the soul of the true believer. To a good man there Isaiah , strictly speaking, only one life. I hold it fatal to any worthy standard of Christian living to think of death as a miracle, and to think that dying will work some marvellous change in ourselves—that Isaiah , in our nature. Death is but a circumstance. Life in the better land will be present Christian experience developed, broadened, matured; and at the same time purged of certain incidents which now are apt to disturb our peace and mar our joy.

II. Of the "life which is to come," godliness has the "promise". But I beg you to see to it that your godliness has these five marks: (1) Godliness personal, not hereditary. (2) Godliness possessed, not simply desired. (3) Godliness vital, not formal. (4) Godliness evangelical, not ritualistic. (5) Godliness kept as well as got.

—Joseph Busk: A Memorial, p163.

References.—IV:8.—T. Stephens, Christian World Pulpit, vol. liv. p151. Spurgeon, Sermons, vol. xvi. No946. James Baldwin Brown, The Divine Life in Prayer of Manasseh , p167. R. F. Horton, This Do, p133. IV:8 , 9.—Spurgeon, Sermons, vol. xvi. No937. IV:10.—Christian World Pulpit, vol. xlix. p175. Spurgeon, Sermons, vol. li. No2964. John Watson, The Inspiration of Our Faith, p203.

Influence: Is It Good Or Is It Bad?

1 Timothy 4:12
Our subject is "Influence: Is it good or bad?" It must be the one or the other, and for a text I cannot choose a better than the words I have just read, taken from the First Epistle to Timothy, which is appointed for our Second Lesson at Evening during one of the days of the past week.

I. Example Tells.—In one sense we are alone. We are individuals, we personally live, we personally die, and we must personally appear in the judgment of God. Every man shall give account of himself before God. But in another sense we are not alone. We are not and we cannot be alone. No man liveth to himself. He must influence those who are about him by speech, by conduct, by the whole tenor of his life. Supposing you tell lies; some one hears and and knows. Supposing you talk against religion and sneer at sacred things, and disparage Christ"s Church and Sacrament and Bible-reading and devotion, cognisance is taken of what you say. Live for the world, for its pleasures and lusts, for self, some one is influenced. Children watch you and copy your ways and speeches.

II. If Influence be for Good there must be Certain Characteristics.

(a) There must be a holy disposition. The heart within must be right with God, or else the external conduct will be unsatisfactory.

(b) You must also have peace of mind, that peace which God gives, that legacy, that grand legacy, that Christ the Prince of Peace left to His followers in all ages.

(c) There must also be absolute integrity. Wrong principles and deviation from anything that is right essentially is detrimental.

(d) There must also be likeness to Christ. Men must be able to take knowledge of you that you have been with Jesus.

Reference.—IV:12.—Expositor (5th Series), vol. vi. p382.

1 Timothy 4:13
Bishop King of Lincoln wrote in his paper on Clerical Study:—"It is because in all true knowledge we draw near to God that reading and study have such an alluring and refreshing pleasure. This exercise of the mind in the discovery of the truth has its own alluring delights, and reward; but we, with the light of Christian Revelation , can see more clearly what the cause of that high pleasure Isaiah , it is the drawing near of the mind to God; the knowing more of His ways that we may know Him more, and knowing Him more that we may love Him more; for so our minds and hearts will be at rest.

"It is this which made Lord Acton in his inaugural lecture say: "I hope that even this narrow and disedifying section of history [i.e. modern history] will aid you to see that the action of Christ, Who is risen, upon mankind, whom He redeemed, fails not, but increases"."

—The Love and Wisdom of God, pp347 , 348.

Reference.—IV:13.—F. J. A. Hort, Village Sermons in Outline, p78.

The Charisma (An Ordination Sermon)

1 Timothy 4:14
The history of the Church of God in the past and her existence today attest that she possesses a Divine presence and is instinct with the life of her risen Lord. Nations have risen and flourished, have decayed, fallen, and disappeared, but the Church has remained. "Every power has touched it, every science has scrutinised it, every blasphemy has cursed it," but the gates of hell have never prevailed against the Church because her Lord who was dead is alive for evermore. She saw the last days of the Roman Empire; she stood at its grave, and bestowed upon it a parting blessing. She stood at the cradle of the English nation, fostered its infancy and youth, and has preceded every national advance as the pillar of fire before the host of Israel. Her forms have changed, her appearance is altered, but her nature has ever been the same. Her creed is what it was in the days of the Apostles.

I. "Lo, I am with you all the days, even unto the end of the world." This all-important truth is the secret of the perpetuity of the Church"s life, and lies at the very foundation of the solemn service of this morning. The Great High Priest still walks amidst the golden candlesticks. Today the children of Christ and members of His kingdom take up the strains of the hymns of victory of the ancient Church: "Christus vincit, Christus regnat, Christus imperat". Whatever may be our qualification, natural or acquired, one thing is absolutely essential to make a man an efficient minister of Christ—it is that earnestness of purpose, that persistent and single-hearted energy, which can only be described as life, and which can only be communicated by the "Lord and Giver of Life" Himself. It is in the combined manifestation of Divine and human authority that we are enabled to "serve God with one spirit in the Gospel of His Son".

In such an hour as this I would, with God"s help, give you comfort. Your hearts must not be cast down today, but lifted up to the Lord with the holy joy and with the ardent courage of soldiers of the cross, who are to receive from the hands of your Prince in heaven, through His deputed agent, the golden spurs of knightly service, and that which no earthly prince can give—the strength to wear the armour which He Himself supplies to meet those special conflicts which lie before you.

II. I have chosen my text because in it St Paul distinctly states that in Ordination a gift is bestowed which meets this sense of need which doubtless you are keenly feeling at this present time. "Neglect not the gift that is in thee, which was given thee by prophecy, with the laying on of the hands of the presbytery." The Apostle says that the gift came to Timothy through the concurrent means of prophecy and of the laying on of hands. I cannot enter into any question of Church government I would simply remind you that in his second Epistle to Timothy St. Paul writes, "Stir up the gift of God which is in thee by the putting on of my hands". Today, in the words of the Rubric, "The Bishop with the priests present shall lay their hands upon every one that receiveth the order of priesthood". As certainly as, in answer to the prayer of faith in the rite of Confirmation, the candidate, in the laying on of hands, in the words of the catechism of the Eastern Church, "receives the gift of the Holy Ghost for growth and strength in the spiritual life," so certainly does the candidate for Ordination, who is Divinely called, receive the power of the Holy Ghost in the laying on of hands. The word χάρισμα, which occurs fourteen times in the Pauline Epistles and nowhere else in the New Testament, excepting 1 Peter 4:10, always means an endowment, or gift of grace, bestowed by the Holy Spirit for some special ministration or official service. In the text before us the call of the Spirit was through prophecy, i.e. through inspired preachers, who declared the Spirit"s will to invest Timothy with the χάρισμα for the work. The laying on of hands was the act which formed, with the prophecy, "an appropriation of the Spirit in prayer, through the instrumentality of others, for a definite object".

III. "Neglect not the gift." In the verses before the text St. Paul writes to Timothy, "Be thou an example of believers, in word, in conversation, in charity, in spirit, in faith, in purity—give attendance to reading, to exhortation, to doctrine," and thus "neglect not the gift". The life which God gives, spiritual as well as physical, is dependent upon human effort, and the employment of the means which He Himself supplies. Be "wholly in these things". "Give heed to thyself and the teaching"—to the culture of thine own spiritual life, and of the function and duties of religious instruction. "Continue in them." Habitual, not fitful and spasmodic service will meet with reward. "In doing this thou shalt save both thyself and them that hear thee." What does the Apostle mean? The traveller who stands on the shore of the Dead Sea near the mouth of the Jordan wonders why this inland lake should be so salt that no animal life can exist in it, as he looks upon the volume of sweet water which is ever entering in. He has the chief answer to the enigma in the fact that this sea receives but never gives. It has no outlet. Let a river flow into a lake whose waters flow out, and not only does it irrigate and fertilise the barren lands beyond, but the lake itself is enlivened and purified. "Neglect not the gift that is in thee."

—J. W. Bardsley, Many Mansions, p118.

Reference.—IV:14.—Expositor (6th Series), vol. vi. p396.

The Man and the Teacher

1 Timothy 4:16
There is an intimate relation between the preacher"s "self" and his "teaching". This relation is of two kinds: (a) The preacher"s "self" largely determines the force and influence of his teaching. (b) It largely determines the contents of his faith. It is clear that, if our message be one of infinite importance—and it is—then in virtue of that message the person of the true preacher becomes of very great importance also, and such a one must not lightly esteem the significance of his own life.

I. Let me enumerate the moral qualities which appear to me fundamentally necessary to give force to our preaching. (1) The first Isaiah , Manliness. This general idea of manliness may be summed up in four qualities: (a) Sincerity. Preachers have great temptations to become actors, imitators, and copyists. But, depend upon it, if God has singled you out to be a prophet, He has given you an individuality of your own, which you should strenuously preserve. As sincere men, too, we should have a horror of Song of Solomon , whether new or old. (6) Manliness includes Generosity. Meanness is execrable in a preacher. His heart should be large, his sympathies wide and warm. (c) You may think it strange that I should include Humility in the qualities of manliness. Yet humility is both strong and lovable; pride and arrogance are both unlovable and weak. (d) Further, the Fearlessness which is an attribute of complete Manliness, gives unquestionably great force to the utterances of the preacher. (2) The Christian preacher should earnestly cultivate personal holiness. If we would fire the world, our spiritual life must burn brightly.

II. Yet, notwithstanding this great influence of the "self upon the "teaching," the injunction, "Take heed to yourself needs to be supplemented with "Take heed to your teaching". (1) Without entering into the controversy concerning the nature of inspiration, there are certain facts that must be absolutely final for the Christian preacher. "Jesus is God incarnate, and the Expiator of sin." For him that denies these truths Christianity ceases to be. (2) Need I put in a plea for the diligent study of the Bible, for an agony of wrestling with its great truths? (3) Don"t, for the sake of God and men, lower the holy standard of the kingdom of God. Our message will have power in proportion as our own power is renewed; it will inspire others in proportion as it inspires us.

—John Thomas, Myrtle Street Pulpit, vol. II. p169.

References.—IV:16.—C. G. Finney, Penny Pulpit, No1578 , p13. J. Caird, Sermons, p301. V:1 , 2.—R. F. Horton, Christian World, Pulpit, vol. lvi. p392. V:4.—J. Stalker, ibid. vol. liv. p275. T. Sadler, Sermons for Children, p69. V:6.—J. Bolton, Selected Sermons (2Series), p68. Expositor (4th Series), vol. i. p205; ibid. vol. ii. p424. V:8.—Ibid. (5th Series), vol. i. p144. V:17.—Ibid. vol. iv. p378. V:18.—Ibid. (4th Series), vol. ii. pp71 , 76; ibid. vol. iii. p305. V:20.—Ibid. (6th Series), vol. iv. p205. V:21.—H. D. M. Spence, Voices and Silences, p127.

05 Chapter 5 

Verses 1-25
1 Timothy 5:24
Prof. Richard Moulton quotes this text in his exposition of "The Merchant of Venice". He says that "the story contains a double Nemesis, attaching to the Jew himself and to his victim. The two moreover represent the different conceptions of Nemesis in the ancient and modern world: Antonio"s excess of moral confidence suffers a nemesis of reaction in his humiliation, and Shylock"s sin of judicial murder finds a nemesis of retribution in his ruin by process of law. The nemesis, it will be observed, is not merely twofold, but double in the way that a double flower is distinct from two flowers; it is a nemesis on a nemesis; the nemesis which visits Antonio"s fault is the crime for which Shylock suffers his nemesis. Again, in that which gives artistic character to the reaction and the retribution the two nemeses differ. Let St. Paul put the difference for us. "Some men"s sins are evident, going before unto judgment; and some they follow after." So in cases like that of Shylock the nemesis is interesting from its very obviousness and the impatience with which we look for it; in the case of Antonio the nemesis is striking for the very opposite reason, that he of all men seemed most secure against it"

—Richard Moulton, Shakespeare as a Dramatic Artist, pp46 , 47.

References.—V:24.—J. Baines, Sermons, p15. J. C. M. Bellew, Sermons, vol. iii. p96.

1 Timothy 5:24-25
Most editors take these verses, in connection with what precedes, as a reminder to Timothy that human character is not easy to read, and that the outward life of men requires careful scrutiny before it is passed or rejected by any one who has to make appointments or administer affairs within the society. Men are not always what they seem. They may be either worse or better than a superficial reading of their actions might suggest.

Wohlenberg, in his edition of the Epistles (Zahn"s Kommentar zum Neuem Testament, XIII. pp187f.) ingeniously proposes on the other hand to connect these verses with the following injunction to Christian slaves ( , 2): "Let as many servants as are under the yoke count their own masters worthy of all honour, that the name of God and of His doctrine be not blasphemed. And they that have believing masters, let them not despise them, because they are brethren." The connection is as follows, according to Wohlenberg: "Slaves occupy a position in which their misdeeds become quickly known and receive immediate punishment, whereas their good actions are usually allowed to pass unnoticed. On the other hand, when their masters sin, the wrongdoing gets hushed up and palliated, while any praiseworthy action on the part of masters is at once made public and honoured, thanks to their conspicuous position."

This exegesis makes the Apostle side with the slaves rather than with their masters, or at least dwell more on the faults of the latter. The former must not bring discredit on the Gospel by impertinence or laziness, nor must they presume on the kindness of such masters as happen to be Christians themselves, by insubordination. Let them not fear that their own virtues will go for nothing. And let them not imagine that their masters" injustice and cruelty will escape the judgment of God.

With the general sentiment we may compare Mr. Yorke"s method (in Shirley, ch. iv.), when he got vexed with successful evil in this world. He "believed fully that there was such a thing as judgment to come. If it were otherwise, it would be difficult to imagine how all the scoundrels who seemed triumphant in this world, who broke innocent hearts with impunity, abused unmerited privileges, were a scandal to honourable callings, took the bread out of the mouths of the poor, browbeat the humble, and truckled meanly to the rich and proud—were to be properly paid off, in such coin as they had earned. But," he added, "whenever he got low-spirited about such like goings-on and their seeming success in this mucky lump of a planet, he just reached down t"owd book" (pointing to a great Bible in the bookcase), "opened it like at a chance, and he was sure to light of a verse blazing wi" a blue brimstone glow that set all straight. He knew," he said, "where some folk was bound for, just as weel as if an angel wi" great white wings had come in ower t" door-stone and told him."

—James Moffatt.

References.—V:24 , 25. —Expositor (7th Series), vol. v. p566. VI. l.—Ibid. (6th Series), vol. ii. p398. VI:2.—J. S. Boone, Sermons, p1. VI:3.—Expositor (6th Series), vol. xi. p45.

06 Chapter 6 

Verses 1-21
1 Timothy 6:4
"I cannot bring myself to take much interest in all the controversies that are going on," Max Mller wrote in1865 , "in the Church of England. No doubt the points at issue are great, and appeal to our hearts and minds, but the spirit in which they are treated seems to me so very small. How few men on either side give you the impression that they write face to face with God, and not face to face with men and the small powers that be."

False Suppositions in Life

1 Timothy 6:5
"Supposing that gain is godliness." You never need go to any other text for the remainder of your pulpit lives. "Supposing that gain is godliness"—false suppositions in life; twisted, crooked, awkward minds that are always getting hold of things by the wrong end. You know them? Yes, I do—getting into a corkscrew kind of mind, out of which a straightforward answer never came. There is no straight line in a corkscrew. "Supposing that gain is godliness," or that godliness is gain—getting confused. What was he preaching about today? "The text was, I think, "Supposing that godliness was gain," or, "supposing that gain is godliness," or something of that kind." You will never make a Christian out of such people, they do not know what they are talking about. They have no clear ideas, no straightforward thought. Well, I do not know, I am sure, whether to blame them; for what can a man do if he has been born with a mind that has no centre and with a mind that has no circumference, a corkscrew mind, a twisting, perverting, half-forgetting, confusing mind? That is the difficulty. Why, perhaps there are not more than two people who will know what the text was when the sermon is done. "Oh, yes, something about—well if—no, no, there is no if in it—"that godliness is gain, that gain is godliness". They have no straightforward ideas, they are living in confusion. Better have only two ideas and know what they are than have a dozen and hold them chaotically, confusedly, and absurdly. Now that is where so many people get wrong. They know fifty things in a half sort of way. They begin a sentence, and expect you to finish it—the most tormenting company I ever go into. They know half a proverb, and say, "Now, you see, that proverb—"a bird in the bush—a bird in the bush""—you know what I mean". No, I don"t, and you don"t Why don"t people get some clear idea of what Jesus Christ wants to be at? "The Son of Man is come into the world to seek and to save that which is lost." Why not do that, hold to that, keep that as the pure jewel, the very jewel of the Divine heart? No, I can"t get on with you; you want to know about evolution, which no man can tell you much about, and you want to know about heredity, and you want to know the whole pack of cards, and a pack of nonsense. Why don"t you stick to the Gospel, the one grand eternal line—salvation by the Cross? Don"t be clever, don"t be too clever; there will be no living with you if you become much cleverer in your own estimation.

I. Now, the Apostle says, they have got the true words, gain and godliness, godliness and gain, whether to put the one first or the other first, they do not know. They must therefore make up their minds; they must be right in the first line, and then they may be right in the last line. But godliness—who can define it? Nobody. What is the full word? Godlikeness. Ah, that makes a new word, not only a new orthography, but a new grammar. Godlikeness. Now the Apostle says, "Bodily exercise"—counting things, putting things back again, hanging them up, taking them down, rubbing, scrubbing, lacerations; he says, "Now, dear friends, I have been watching you, hear me, "Bodily exercise profiteth""—what does the New Testament say?—"profiteth little"? No, no; it does say that, but that is not right. "Bodily exercise profiteth a little." See, there is something in it, it profiteth a little, it is a kind of beginning, a kind of pledge and earnest; but you must go further, you have got a little profit, but godliness—the rising of God over the whole character, the brooding and throbbing of God in the whole soul—that makes men and guarantees heaven.

II. False suppositions are vicious arguments; false suppositions turn men away from the right point of view, from the right goal, and torture and confuse the mind. Have you got that idea? The elders in Christ know it well, but I want all the young souls, and groping, fumbling people, to get hold of that, and having got hold of it, keep it; it will serve you in all your discussions, controversies, and misunderstandings.

Now shall I give you an instance or two of these false suppositions? I will, if you please.

(1) A woman was crying, sobbing, looking round, and, seeing a Prayer of Manasseh , was afraid; and she, "supposing him to be the gardener". False suppositions in life again; they meet you at every turn. Yet no gardener ever looked quite like that. No. But I suppose he is the gardener. Well, what will you say to him? "Oh, Sirach , if thou have borne Him hence, tell me where. They have taken away my Lord, and I know not where they have laid Him. Oh, Sirach , if thou have borne Him hence, tell me where thou hast laid Him, and I will go to Him, and if He cannot speak to me, I will speak to Him." Ah, there are always people who are seeking dead Christs. Only paint them a Christ, and you have no idea how far they will travel to see the painting. They cannot imagine that the Christ of God is alive for evermore. Now you must get a right idea of life. Why, a man once said to us in my house, "You know, the idea, the bare idea, of worshipping the Virgin Mary, worshipping a dead woman!" "No," said my wife, "the Virgin Mary is not dead." That is right—grand. Christ is not dead; Abraham, Isaac, and Jacob are not dead. God is the God of the living, and not of the dead. You can get wrong by limiting and narrowing things, and supposing that thirty or forty or seventy years terminate a man"s life. There is no dead Christ. When we seek Him, we must seek Him as a living Christ, and so seeking Him we shall find Him.

(2) There comes another false supposition, which I have always thought very curious and preached about it twenty times or more. There was a great commotion on the hillside, or in the city or elsewhere, and there was the usual comment upon it—ever since the days when Samuel was about to be born, ever since the day when Hannah did this—[silently moving the lips], "You see Hannah, she is drunk, you see how it Isaiah , look at her lips". And so they said on this occasion "They are drunk". And one said, "No, no, these are not drunken, as ye suppose"—the same word, "suppose"—"seeing it is but the third hour of the day". No, you must go deeper, you must find a larger and fuller explanation of this; this is nothing less than the Spirit of God working in its wonderful way. Now, believe that, and you will cover the whole ground. Oh, it is so easy to say people are drunk, it comes naturally to beautiful, innocent, guileless human nature. Oh, when shall we have the man that comes with broad interpretations, grand definitions, and that lifts up the occasion to its right level? When will that man come? He will himself be counted drunk. Until the Church gets drunk in that way, that particular special way, the Church will make no impression upon the world. So long as the Church is one of a number of institutions, she will be respectable, and she will have her little day and cease to be. She must be drunk, not with wine, wherein is excess, but be filled with the Spirit, and then she will come into close grips with the devil, and fling him to the dust and trample on him. Be earnest, be alive.

III. Then what have we to do, preacher? I tell you what we have to do: you have got to cleanse the mind of all false suppositions. Now I must get into every corner of your mind, and get these suppositions out—out! It is so difficult to get a supposition out; a supposition is like a prejudice. No man ever really got hold of a prejudice and pulled it and threw it into the fire. Now you must get rid of all these false suppositions. When you came into the Church what was your motive? "Well, of course, I have been very much disappointed, you know; I thought that if I entered the Church in any of its communions, I should have peace and joy, and get rid of the enemy." Oh, no! he never was such an enemy as when you prayed your last, greatest prayer; he hated you then. Some of the great Apostles have said, they that will live godly shall suffer persecution, expect persecution. What persecution have I endured for Christ"s sake? None; I have worked on the sunny side of the wall; my shame is reserved for the day of judgment.

—Joseph Parker.

Reference.—VI:5.—Expositor (4th Series), vol. i. p202.

1 Timothy 6:6, etc.

In an age when fortunes are made, either by pleasing vast numbers of persons, and those for the most part half-taught and rude of habit, or else by pleasing those who have amassed fortunes and nothing else—the pursuit of fortune is the ruin of art. I may be asked, what practical measures I would advocate to remedy this state of things, a state of things which seems but another illustration of the old saying—that "the love of money is the root of all evil".... The only true remedy is that contained in the Apostle"s words to Timothy: "They that will be rich fall into temptation and a snare, and into many foolish and hurtful lusts, which drown men in destruction and perdition". And it is as true for the artist or the poet today as it was for the divine and the disciple, as it was true for the Apostle"s own son in the faith, whom he had left in Ephesus: "But then, flee these things; and follow after righteousness, godliness, faith, love, patience, meekness". Men hear these words in church on Sunday, and for the next six days in the week they go to "change and to their office, and contend for the turn of the market like hungry tigers at the hour of meal. "They that will be rich fall into temptation and a snare, and into many foolish and hurtful lusts." And no snare is so cunning as that spread for those that will be rich in fame and money by their skill in art.

—Frederic Harrison, Realities and Ideals, pp332 f.

Reference.—VI:6.—R. G. Soans, Sermons for the Young, p30.

1 Timothy 6:7
"Constantine," says Dean Stanley (History of Eastern Church, VI.), "usually preached on the general system of the Christian revelation; the follies of paganism; the unity and providence of God; the scheme of redemption; the judgment; and then attacked fiercely the avarice and rapacity of the courtiers, who cheered lustily, but did nothing of what he had told them. On one occasion he caught hold of one of them and drawing on the ground with his spear the figure of a Prayer of Manasseh , said: "In this space is contained all that you will carry with you after death"."

1 Timothy 6:7-10
The way to visit a palace is to take your Testament and read the Epistles as you walk about. Never does the insignificance of all human splendours diminish to such a degree at such a time.

—B. R. Haydon.

Reference.—VI:8.—J. S. Boone, Sermons, p265.

1 Timothy 6:9
Where you are, remember that you are in the very centre of the barbaric mercantile system of England, whose rule Isaiah , "They that make haste to be rich," instead of "piercing themselves through with many sorrows," do their best as wise and prudent citizens. Remember that that is a lie; and without offending any one (and the most solemn truths can be spoken without offence, for men in England are very kind-hearted and reasonable), tell them Song of Solomon , and fight against the sins of a commercial city.

—Kingsley, to a Liverpool Clergyman.
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Spirituality and Civilisation

1 Timothy 6:1
In a time of abounding wealth, of leisure and opportunity, of manifold luxury and fashion, novelty and pleasure, it is of the first importance that we understand our relation to the opulent civilisation which marks our age.

I. Let us then observe that the Christian life is a comprehensive and catholic life. The Christian is free to enter into all possible relations with the world: seeing everything, using everything, enjoying everything. It is not the genius of our spiritual faith to narrow the earthly life, but to make it as wide as possible. Some teachers maintain that it is the highest wisdom to narrow life as much as possible, to bring into it as few things and interests as possible, to reduce it to as few sensations as possible. I venture to say that this is exactly contrary to the genius of the Christian faith. The world is accustomed to regard spiritually minded men as specially narrow, as fanatically morbid and exclusive. Let us not be misunderstood. We are as broad as nature; all her pipes are in our organ, all her strings are in our harp.

II. But the catholic life can be realised only through the limitations laid down in the context: "Charge them that are rich in this world, that they be not high-minded, nor trust in uncertain riches, but in the living God, who giveth us richly all things to enjoy; that they do good, that they be rich in good works, ready to distribute, willing to communicate; laying up in store for themselves a good foundation against the time to come, that they may hold on eternal life". (1) Note how this applies to the physical life. Nothing is more common than the notion that a spiritual faith does injustice to our animal nature, and discourages us in relation to the whole range of carnal pleasure. But in truth it is only through the discipline of our corporeal life, such a discipline as the text suggests, that we can enjoy the fulness of the possibilities of our physique. (2) Note how the higher law applies to wealth, fashion, and luxury. Let us clearly and fully recognise the legitimacy of the affluence of the times. Let us not proscribe these things of taste and splendour, but insist that they shall be conditioned by godliness, righteousness, and disinterestedness. (3) Finally, a word as to the bearing of our text upon our intellectual, aesthetic, and sentimental life. Here, once again, we recognise that God "giveth us all things richly to enjoy".

But whilst Christianity sanctions this glowing and delightful universe, it insists upon the supremacy of the spiritual and ethical elements.

—W. L. Watkinson, The Blind Spot, p135.
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The Reality of the Spiritual Life

1 Timothy 6:19
In speaking of a life that is "life indeed," St. Paul implies that all life is not such, but that many live a false life. In the conviction of the Apostle, the true life, the life indeed, is the spiritual life. Can we, in this perplexing pilgrimage of life, distinguish between the true and the false? Several tests will demonstrate the reality of the spiritual life.

I. The Persistence of the Spiritual Instinct.—Despite the most frantic efforts we cannot rid ourselves of the consciousness of the spiritual universe. If our faith in the spiritual world were a mere hallucination, a perception without an object, it would of necessity ever become more attenuated and less influential. The scientist assures us of this. Creatures never retain organs of any sort that are useless. The spiritual instinct is the most inveterate and influential of all our instincts.

II. The Irrationality of Human Life without the Spiritual Idea.—If we are to regard the universe as rational, and human life as serious and satisfactory, the spiritual idea is essential. There is no logic in life except we give it the larger interpretation; it is a melancholy enigma, and only that, until we recognise its spiritual ideas and laws, its transcendent ideals and hopes.

III. The Deep Satisfaction of those who Cherish the Spiritual Hope.—It has been said by a cynical philosopher that man is simply a lucky bubble on the protoplasmic pot. But if he is nothing more than a bubble, blown by the breath of blind chance and pricked by the hand of blind death, he will steadily and reasonably refuse to believe that he is a "lucky" bubble. It is altogether another thing with the spiritual man. (1) We may affirm that in the truest sense the Lord Jesus revealed to us the spiritual world. Christ, by flashing upon us the great vision of the Divine, the perfect and the eternal, awoke in us the latent spiritual instinct; it is He who founded that active, passionate, fruitful, spirituality which created the modern world, and in which lies the hope of the race. (2) In Christ alone do we find ability to live the spiritual life. A Jewish legend affirms that if an angel spends seven days on the earth it becomes gross and opaque and loses the use of its wings. We all know the debasing power of the worldly environment. The heavenly virtue is our supreme salvation against the whole treacherous, debasing environment.

—W. L. Watkinson, The Bane and the Antidote, p57.
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Timothy"s Life and Mission

1 Timothy 6:20
The text comes to us in one of the Epistles written by St. Paul to his tried friend and companion Timothy, and what do we know about that apostolic man?

I. His Infancy.—He was the Song of Solomon , like the great St. Augustine, of a religious mother and a heathen father, and by the care of his mother, Eunice, he was trained from a child in the knowledge of "the Holy Scriptures, which are able to make thee wise unto salvation through faith which is in Christ Jesus". Now, St Paul, of course, there is speaking of the Old Testament, because the New Testament did not as yet exist It is a very familiar and a very charming picture, that of Timothy at his mother"s knee learning his first lessons in the Book of Life. But we ought not to think only of the grace and the tenderness of this little vignette of an old-world family party. See rather what it has to teach us.

(a) It is the right and the duty of parents to instil into their children that fear of God which is the beginning of wisdom according to the dictates of their consciences. But there is another point and much more important. What Timothy read with his mother was the Old Testament Scriptures, and we see what St. Paul says of those.

(b) The ancient Hebrew Scriptures are able to make men wise unto salvation through faith in Christ Jesus. Through faith, the Apostle says, and he means that in themselves they are not adequate because they were written long before the coming of the Gospel and to prepare the way of the Gospel, and that they are therefore inferior to the Gospel, just as the twilight of the dawning is inferior to the full splendour of the sun; but if a man have faith, if the spirit of Christ Jesus is in his heart, if, therefore, he knows already Him towards Whom the Jews were being led through shadows and through symbols, then he can see the finger of God in every page. He can see that these old Scriptures are imperfect, and he can see where they are imperfect, and yet at the same time he can see how they are instinct with the growing light of God, while at the same time he blesses God for the fuller light in which he stands. Now is not that what St. Paul means, and does it not answer a great number of questions that are perpetually asked, and that trouble men"s minds? Look upon the Old Testament as the Gospel of the infancy, and you will find that many a perplexity dies away quite of its own accord.

II. His Ordination.—Timothy became the friend and the companion of St. Paul, and finally he was selected to be one of the great officers of the Church, or, as we say, he was ordained. It is important to recall the text which tells us about that fact to your memory. "Neglect," the Apostle says, "neglect not the gift that is in thee, which was given thee by prophesy, with the laying on of the hands of the presbytery"; and in another notable passage which we may couple with this—whether it refers to the same incident or to that later time when be was specially set in charge of the Church of Ephesus—St. Paul says, "Wherefore I put thee in remembrance that thou stir up the gift of God, which is in thee by the putting on of my hands". Well, there you have first of all the prophet, the inspired layman, the representative of the Church whose voice was the voice of God, and through whom the Holy Ghost spoke, saying, "Separate unto Me this man or that for the work of My ministry". Prophecy, in the narrower sense of the word at any rate, has ceased, but in the place of the prophets stand all good Christian people. It has always been their part, and should be more emphatically and confessedly their part to bear their testimony.

III. His Work.—The reason why Timothy was sent to Ephesus was that the Church there was torn by idle and profane questions. A question is idle when it cannot be answered, and therefore ought not to be asked, and it is profane when it causes strife instead of ministering to godliness, when it leads men to think more of their own devices and less of the sovereign grace of God. There were many such questions in the primitive Church. Timothy was despatched to that scene of contention not to plunge joyously into the fray, but to preach that there is one God and one Mediator between God and man. In that simple Gospel St. Paul knew that there was grace and mercy and peace.
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